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Abstract:

Praise be to Allah, the Lord of all worlds, and blessings and peace be upon our Prophet
Muhammad and upon his family and companions, all together. After this, due to the scholarly
stature of Al-Hafiz Ibn Hajar Al-Asqalani and the importance of his book "Fath al-Bari," this
research titled "Juridical Choices of Al-Hafiz Ibn Hajar Al-Asqalani in his Book Fath al-Bari
Through the Chapter of Fasting: Issues Related to the Start of Ramadan as an Example" has
been presented. The aim is to elucidate the jurisprudential choices of Ibn Hajar Al-Asqalani
concerning the issues of "the start of Ramadan" and to study them through the chapter of fasting
in his book "Fath al-Bari".

This research consists of an introduction, two main sections, and a conclusion where the most
important recommendations and findings derived from the study are presented.

The first section, titled "Confirmation of the Crescent Moon of Ramadan by Astronomical
Calculation," elaborates on the issue, analyzes it, and then delves into the choice of Al-Hafiz
Ibn Hajar and compares it with other jurisprudential schools. As for the second section, titled
"Anticipating Ramadan by Fasting a Day or Two," it also details the issue, analyzes it, and then
explores the choice of Al-Hafiz Ibn Hajar and compares it with other jurisprudential schools.

Keywords: Al-Hafiz Ibn Hajar Al-Asqalani, Juridical Choices, Ramadan, Start of Ramadan,
Crescent Moon Confirmation.

Introduction

All praise is due to Allah, described with the attributes of perfection, the One who alone bestows
blessings and favors, the beneficent throughout nights and days. I praise Him with abundant
praise that will never change nor vanish.

I bear witness that there is no deity except Allah, alone with no partner, a testimony I reserve
for a Day in which there will be no bargaining and no friendship. And I bear witness that
Muhammad is His servant and Messenger, the caller to the soundest of statements and the most
beneficial of deeds, the establisher of rulings and the distinguisher between the lawful and
unlawful. May Allah’s blessings and peace be upon him, his family, his companions, and those
who follow them in goodness until the Day of Judgment.

As for what follows:

It is well known that the juristic preferences made by jurists represent the preponderance
reached through their juristic reasoning among the different schools of thought. Such
preferences aim at establishing the stronger opinion regarding issues of juristic disagreement
and discarding the weaker one to put an end to disputes. Moreover, juristic preferences reflect
the ijtihad of the jurist concerning matters in which earlier jurists had already expressed
opinions.
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Anyone who examines the works of our classical scholars will find that, within their writings,
they often addressed juristic preferences and the weighing of opinions among the jurists. There
is hardly a book, whether in jurisprudence, hadith, tafsir, or other fields, that does not touch on
this aspect. This is because most of the scholars of this Ummah were encyclopedic in their
knowledge; one would find in a single person a muhaddith, jurist, mufassir, and expert in the
Arabic sciences. This was due to their dedication of valuable time in the pursuit of knowledge
and their sincerity of intention, seeking only the Face of Allah with their learning.

Among those scholars was al-Hafiz Ibn Hajar al-Asqalani , who was a muhaddith, mufassir,
jurist, linguist, and historian. This is testified to by a large number of contemporary scholars of
his time, and his works themselves stand as proof of this.

There is no doubt that his book Fath al-Bari deserves the utmost attention from researchers. It
is one of the fountains from which every researcher may draw his quest, whether in juristic,
usuli, hadith, or tafsir issues, and in other sciences and disciplines as well.

Since juristic preferences carry such importance, and given the high status of al-Hafiz Ibn Hajar
al-Asqalani and the significance of his Fath al-Bari, I decided that my research—Allah
willing—would focus on his juristic preferences in Fath al-Bari, in comparison with the juristic
schools. I have limited the scope to the Book of Fasting, specifically “Issues Related to the
Timing of Ramadan — A Case Study,” due to its great importance to the Islamic Ummah.

Research Problem (Ishkaliyyah):

Since this study focuses on the juristic preferences of al-Hafiz Ibn Hajar al-Asqalani in Fath
al-Bari through the Book of Fasting, “Issues Related to the Timing of Ramadan — A Case
Study,” the main research question is: What is the timing of Ramadan, and what are the
scholars’ opinions regarding these matters?

This is addressed through a number of sub-questions:

. What is the ruling on determining the crescent of Ramadan through astronomical
calculation?

o What is the ruling on preceding Ramadan by fasting one or two days?

Methodology:

The nature and title of the subject necessitated reliance on the descriptive-analytical method,
along with the investigative-comparative method. This serves as a systematic way to explore
and analyze the issues under study through sound scientific methodology.

Significance of the Research:

. This research opens the way for a deeper understanding of the juristic preferences of al-
Hafiz Ibn Hajar al-Asqalani in Fath al-Bari through the Book of Fasting, specifically on issues
related to the timing of Ramadan.

J It highlights the methodology adopted by al-Hafiz Ibn Hajar al-Asqalani in his juristic
preferences and identifies it through the issues studied in this work.

. The study showcases an aspect of ijtihad of al-Hafiz Ibn Hajar al-Asqalani , namely his
juristic preferences.
o This research clarifies the disagreement among scholars concerning the two issues:

determining the crescent of Ramadan by astronomical calculation, and preceding Ramadan by
fasting one or two days. It seeks to establish the stronger view by comparing the different
scholarly opinions, showing at the end whether Ibn Hajar’s choice was the stronger or the
weaker.
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Research Plan:

The research consists generally of an introduction, which includes the significance of the topic,
the research problem, and the methodology.

It also consists of two chapters:

. Chapter One: Determining the crescent of Ramadan by astronomical calculation, in
which the issue was analyzed in detail. The three opinions on the matter were presented: those
who do not consider it, those who consider astronomical calculation for confirming the crescent,
and those who partially accept it. Each view was discussed with its evidence, while Ibn Hajar’s
preference was identified and compared with the other opinions, leading to the conclusion of
the stronger view.

o Chapter Two: Preceding Ramadan by fasting one or two days, where the two opinions
on the issue were discussed: those who prohibit it and those who consider it only disliked. Each
opinion was analyzed with its evidence, and Ibn Hajar’s preference was identified and
compared with the other views, also leading to the stronger conclusion.

The research concludes with a conclusion presenting the most important findings and
recommendations derived from the study.

Chapter One: Determining The Crescent Of Ramadan By Astronomical Calculation

On the authority of ‘Abd Allah ibn ‘Umar Leie & =), the Messenger of Allah # mentioned
Ramadan and said: «4 ) 3,088 aSle a8 8o g 3 Aa ) g kil ¥ g Mg 195 As ) gagaci Wy 1,

The jurists differed regarding the ruling of determining the crescent of Ramadan by
astronomical calculation and relying on the statement of the astronomer into three opinions:
The First Opinion:

Those who hold this view state that the beginning of Ramadan cannot be established by
astronomical calculation under any circumstance, and the statement of the astronomer or
astrologer is not to be considered. This is the choice of al-Hafiz Ibn Hajar, who said: "The ruling
of fasting and other acts was linked to sighting in order to remove hardship from them in dealing
with calculations of ease. The ruling of fasting continued even after people appeared who knew
such calculations. Rather, the apparent meaning of the wording indicates a negation of linking
the ruling to calculation at all. This is clarified by his saying in the previous hadith: « & ¢
O Baal) ) glaslé aSileyy 2 and he did not say: Ask the people of calculation." 3

This opinion was adopted by the majority of jurists from among the Hanafis 4, Malikis 5,
Shafi‘is ¢, and Hanbalis .

The Second Opinion:

Its proponents allowed reliance on astronomical calculation to determine the crescent of

Ramadan. This was transmitted from some of the early scholars by Imam al-Nawawi &, and
among the contemporaries who held this view was Ahmad Shakir °.

The Third Opinion:

This is the view of those who adopted a detailed stance. Some scholars stated that:

. It is permissible to rely on astronomical calculation in the case of cloudy skies but not
clear skies. This was the view of Ibn Daqiq al-Id '° and al-Ghumari '!.

o Others said that it is permissible to rely on it for negation but not for affirmation, and

this was the opinion of Imam al-Subki 2.

Cause of Disagreement

The cause of their difference is the ambiguity in the Prophet’s # statement: « |kl g 4535 )1 | g2 90
Al g alld aile a8 b 4Lyl 13 They differed regarding the meaning of “estimation (taqdir):
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some interpreted it as “complete the count to thirty,” while others interpreted it as “determine
it by calculation.” !4

Evidences and Their Discussion

Evidences of the First Opinion

1. The saying of Allah Almighty: 340 ¢ i il 3 ubﬂ‘ 48 JJ}-" s Gbaa Hedy
éSa.uJAYJM\@SAaUMM} ﬁ»@utwomM@aJsmwuuwj dalh Sia AKia 3 cpab® B3
(0ol 8Tl 2803 L o du) 150 53l | sla&ily Jiaii[al-Bagarah: 185].

- Aspect of inference:

The noble verse indicates that the establishment of Ramadan occurs only by witnessing the
month and having certain knowledge of its commencement. Certainty is achieved either through
valid widespread sighting or completing the count to thirty '°.

2. The hadith of Abu Hurayrah that the Messenger of Allah 2 said: 4% ) 5a 9
16 (D Gl e ) glaslh alile (8 ol Ay 1 1 g plabl g

- Aspect of inference:

The Prophet % linked fasting and breaking the fast to the sighting of the crescent of Ramadan
or completing thirty days of Sha‘ban !7. Astronomical calculation does not replace the sighting
commanded in this hadith.

- It was discussed:

Based on other narrations from the Messenger # in which he said: «a ) 586 Sile a2 (4, 18
meaning: estimate it through calculation of the lunar phases '°

3. On the authority of Ibn ‘Umar Lgis 4 4, from the Prophet # who said: 4 Uly
«3% 91388 gl cwad ¥ g IS Y Al meaning sometimes twenty-nine and sometimes thirty 2°
— Aspect of inference:

The Prophet ¥ described the Ummah as unlettered, not writing and not calculating. The
intended calculation here is astronomical calculation. Thus, he linked the ruling of fasting to
sighting in order to remove hardship from engaging in calculation 2!

- It was discussed:

That this description applied at that time, when writing and calculation were scarce and known
only to a few. As for our present era, writing and calculation are common and easily accessible
to most people, especially with scientific progress and inventions that have made these matters
simple.

Evidences of the Second Opinion

Those who permitted reliance on astronomical calculation based their view on the following
evidences:

1. The saying of Allah Almighty: 3 G ey (el o3h GTAD) 4 35 i Glaay e
é’Sau)a}’JM‘@Sawi KTge JA!@UUAM,AJMUJ: 3\1*44&‘)15‘,.4‘9*@4;.\5“\@.\@“@ UIAJAJ\J
(oK aialy 200 L te ) g K8 33l ) ylakil 5 Juali[al-Baqarah: 185].

— Aspect of inference:

The word “shahida” in the verse is interpreted as “to know.” Thus, the meaning would be:
whoever among you knows of the presence of the month by any means of knowledge—whether
by sighting, completing the count, or astronomical calculation—must fast 2.

- It was discussed:

That “witnessing the month” means being present or having certain knowledge of the
commencement of the month. Certainty is achieved through clear sighting or completing the
count to thirty .

2. The saying of the Prophet £ in the hadith of Ibn ‘Umar: * « 19,84
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- Aspect of inference:

That the meaning of faqdiru lahu is “estimate it by the calculation of lunar phases,” indicating
the permissibility of relying on astronomical calculation %°.

- It was discussed:

That the intended meaning is not calculation of the moon’s course in its phases, because the
Prophet £ said in another narration: «<35 4119288, and the unrestricted statement is restricted
by this one. Its meaning is: estimate it as thirty 2.

3. On the authority of Ibn ‘Umar Wgis & &, from the Prophet £ who said: 4 Uly
LURRREWES S FRUSh B WY

- Aspect of inference:

That the command to rely solely on sighting was linked to the fact that the Ummah was
unlettered, not writing nor calculating. If the Ummah changes from its illiteracy, begins to write
and calculate, and the general public as well as the specialists can reach certainty through
precise calculation of the beginning of the month, then it becomes permissible to rely on it,
since the rationale (‘illah) revolves with the ruling in its presence and absence 5.

- It was discussed:

That this hadith is purely informative from the Prophet £ to his Ummabh that they do not need
writing or calculation regarding the crescent, since the month is either thirty days or twenty-
nine days %°.

Evidences of the Third Opinion

1. Those who held the view permitting reliance on astronomical calculation in the case of
cloudy skies but not in clear skies based their argument on the evidences used by both the first
group (those who prohibited) and the second group (those who permitted). They interpreted the
evidences of those who permitted as indicating general permissibility, while interpreting the
evidences of those who prohibited as restricting the permissibility only to the case of cloudy
skies, when sighting is impossible *°.

2. Those who held the view permitting reliance on astronomical calculation for negation
but not for affirmation argued on the basis of the evidences used by those who prohibited, while
interpreting the evidences of those who permitted as restricted to cases where testimony of
sighting is not accepted, if astronomical calculation proves that the crescent has not been born
at all. In such cases, the testimony is inevitably flawed with illusion or falsehood, for how can
the crescent be seen when it has not yet been born? 3'.

Preponderant Opinion (Tarjih)

After presenting and discussing the evidences of each opinion, the view that appears stronger—
and Allah knows best—is the permissibility of relying on astronomical calculation in cases of
negation but not affirmation.

This is because in the case of affirmation, the basis is either actual sighting of the crescent or
completing the month to thirty, as the explicit and authentic evidences indicate. However, in
the case of negation, astronomical calculation can serve to support the non-sighting, provided
that this is issued by accredited and specialized authorities in astronomy who are trustworthy.
Chapter Two: Preceding Ramadan By Fasting One Or Two Days

On the authority of Abu Hurayrah, the Prophet % said: ¥) (ags ol a9 p s (laa s aSaal (padily Wy
32 ool 3 pualh da ga 0 e (S Jay 015%5 O

The jurists differed regarding the ruling of preceding Ramadan by fasting one or two days,
holding two opinions:

The First Opinion:
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The prohibition (tahrim) of preceding Ramadan by fasting one or two days with the intention
of precaution, except for one who already has a regular habit of fasting. This is the choice of
al-Hafiz Ibn Hajar, who said:

"The ruling was linked to sighting. Whoever precedes it by one or two days has attempted to
undermine this ruling, and this is the relied upon view. The meaning of the exception is that
one who has a habitual practice is permitted, because he is accustomed to it, and leaving what
is habitual is difficult. This has nothing to do with welcoming Ramadan." *3

He also said: "This contains a prohibition of initiating a fast before Ramadan if it is for the
purpose of precaution. But if more than that is added, then its implication is permissibility." 3
This opinion was held by the Shafi‘is *°, and it is also the view of the Zahiris °.

The Second Opinion:

That it is disliked (karahah) to precede Ramadan by fasting one or two days. This is the view
of the majority: the Hanafis ¥, the Malikis %, and the Hanbalis *.

Evidences and Their Discussion

Evidences of the First Opinion

Those who held the opinion of prohibition (tahrim) argued with the following:

1. The hadith of Abu Hurayrah: OS Jau 058 O ¥ Csass 3l a s a s (laay aSaal ¢paskiy ¥
40 «;‘3:‘“&3;‘*4.-&4“3“?&45

- Aspect of inference:

This hadith contains a prohibition against preceding Ramadan by fasting one or two days. The
basic rule regarding prohibition is that it indicates tahrim. The intended meaning is forbidding
fasting with the intention of preceding Ramadan, which is why it specifies one or two days, as
this is most common among those who intend precaution.

The rationale of the prohibition is to strengthen oneself by eating before Ramadan so as to enter
it with energy and vigor #.

- It was discussed:

That this hadith prohibits preceding Ramadan by one or two days, and the least degree of
prohibition is karahah. Thus, it is carried upon that, in order to reconcile it with other evidences.
Also, the implication of the hadith is that if someone precedes it by three or four days, it would
be permissible *2.

Likewise, fasting the entire month or most of it creates strength for Ramadan, as fasting then
becomes familiar to the soul and part of its habit, so it does not become difficult **.

2. The hadith of al Ala on the authority of Abu Hurayrah** « s s« 38 clad ciuatil 1)y
- Aspect of inference:

This hadith prohibits fasting in the second half of Sha‘ban, and prohibition indicates tahrim
unless there is evidence diverting it otherwise. Therefore, fasting in the second half of Shaban
is haram, and preceding Ramadan by one or two days is included within this prohibition.

— It was discussed:

That the hadith is weak and also contradicted by authentic narrations regarding fasting in
Shaban.

- It was answered:

That the claim of weakness is not agreed upon, as many scholars authenticated it. Al-Hafiz Ibn
Hajar said: “The hadith was reported by the authors of the Sunan, and Ibn Hibban and others
declared it authentic.” +°.

Evidences of the Second Opinion
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Those who held the opinion of karahah (dislike) for preceding Ramadan by fasting one or two
days argued based on the general narrations concerning the virtue of fasting in Sha‘ban, and
that the Messenger *# used to fast much in Sha‘ban and even connect it with Ramadan. They
also cited the hadith of ‘Imran regarding fasting the last days of Sha‘ban #°, and the hadith of
Abu Hurayrah : «a gl 13 auath da ga a geas IS Ja ) 158 O Y) Gra s 9l a g2 p gt (liaa aSaa Gpadiy Wy,
47

- Aspect of inference:

They interpreted the prohibition in the hadith as indicating karahah, because the reason is the
fear that one might fast a day that is from Ramadan or add to it. This is what is disliked.
Moreover, it is narrated that the Prophet % used to fast in Sha‘ban voluntarily **.

- It was discussed:

That the statement of the Prophet® «zas s) ass pga Gliaa ) aSaal (el ¥y 4 is evidence that
it concerns voluntary fasting, since doubt cannot apply to two days. The Prophet % only fasted
voluntarily, not out of fear that it might be Ramadan. His fasting was a habitual practice, and
thus falls under the exception .

Preponderant Opinion (Tarjih):

After presenting the evidences of each opinion, their aspects of inference, and the discussions
surrounding them, the stronger view—Allah knows best—is that it is haram to precede
Ramadan by fasting one or two days as a precaution for Ramadan, except for one who already
has a habitual practice. This is due to the strength of the evidences cited and the explicit
prohibition reported on this matter.

Conclusion

In conclusion, I can only say: this is the effort of one with limited ability, with shortcomings,
and I do not claim that my work is free from error or deficiency, for perfection belongs to Allah
alone and infallibility is for His Prophets. Yet, I spared no effort and did not withhold any
endeavor in presenting it in this form. If it is correct, then it is by the grace and guidance of
Allah; and if it is otherwise, I ask Allah to enable me to correct what shortcomings it contains.
I also ask Him, the Almighty and Glorious, to make this work sincerely for His noble Face and
to benefit me with it and benefit the Muslims in general.

Here are the most important findings and recommendations that I reached through this research:
Findings

. The purpose of juristic preferences is to establish the stronger opinion among the
differing views of the jurists and to discard the weaker ones.
. Al-Hafiz Ibn Hajar al-Asqalani was one of the independent scholars (mujtahidun) who

based his conclusions on his own reasoning through examining the texts of the Qur’an and
Sunnah, and he was not biased toward a particular opinion or school. His method in juristic
preferences is clear, and he did not adhere to a fixed methodology in this regard.

o Ibn Hajar’s preferences in the two issues studied here were in agreement with the Shafi‘i
school, while it is known that he belonged to this school.

. The study concluded that it is permissible to rely on astronomical calculation (hisab
falaki) to determine the crescent of Ramadan for negation but not for affirmation.

. The study confirmed the prohibition of preceding Ramadan by fasting one or two days
for the sake of precaution, except for those who already have a habitual practice.

Recommendations
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. Intensifying studies and research on the works of Ibn Hajar al-Asqalani and organizing
them into different themes across the fields of jurisprudence, usul, hadith, tafsir, and other
sciences.

° I recommend for myself first, and for students of knowledge and researchers, to follow
this line of research, as it is a vast field rich with comparative jurisprudence. They should
continue studying Fath al-Bari and extract from it the abundant benefits in various sciences.

J Benefiting from the juristic preferences of al-Hafiz Ibn Hajar in different chapters of his
work Fath al-Bari, because, as mentioned, he was not a blind follower bound by the opinions
of men, but rather an independent scholar who ruled according to the evidence that supported
his conclusion.

. Working on completing the jurisprudence of al-Hafiz Ibn Hajar al-Asqalani in Fath al-
Bari in the remaining juristic chapters.
J Studying the methodologies of scholars in their weighing of opinions and preferences,

because understanding their methodology makes it easier for researchers to analyze their views
and to discern their correctness from error.

. I also recommend myself, with my shortcomings, and then address all students of
knowledge in general, and students of Sharia in particular, to be diligent and strive earnestly in
seeking knowledge with sincere intention for Allah, the Almighty and Glorious, and to gain
understanding in every science that is available to them.
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